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Truth, Reconciliation and the Residential Schools
Program Abstracts 
	Friday March 5th


	8:45-9:15
	Registration (Front Hall outside F213 Theatre -- Nipissing University entrance)


	9:15-10:00

	Opening Ceremony and Welcoming Remarks (F213 Theatre)


	10:00-10:15
	Coffee Break (Front Hall outside F213 Theatre)


	10:15-11:45 (breakout)

Institutionalizing Truth: Comparative Perspectives I (F213 Theatre)

Chair: Jula Hughes, University of New Brunswick 

Naomi Angel, New York University: “Exploring the Limits of Testimony: Contextualizing Truth and Reconciliation in Canada”
Abstract: In the last several decades, there has been growing interest in the process of reconciliation as a means to deal with the legacies of systematic, state-sanctioned violence. Truth Commissions are one way in which the process of reconciliation can take shape. They are based on the premise that dialogue about past crimes, oppression, violence and abuse can alleviate the suffering of victims and ease the relationship between oppressed and oppressor. On June 1st, 2008, a Truth and Reconciliation Commission (TRC) was established in Canada. The Commission’s focus is the abuse and mistreatment of Aboriginal children who were taken from their families and placed in the Indian Residential School (IRS) system.

Although there have been over two dozen truth commissions around the world, the Canadian commission marks several important firsts. It is the first national truth and reconciliation commission to be established in North America, the first TRC to have resulted from a class action lawsuit, and the first to focus specifically on the treatment of children. By using the Indian Residential School Truth and Reconciliation Commission (IRS TRC) as a case study, my paper will focus on the role of testimony in processes of reconciliation and healing. A reliance on testimony can be seen as both an opportunity and a challenge. While the testimonial genre can allow for new voices to be heard in the public sphere, they can also over-emphasize the role of language in the process of healing. By promoting a “talking cure,” healing through testimony relies heavily on psychoanalytic theories of trauma and can overlook other forms of healing, including traditional rituals and embodied practices.

Given the early stages of the IRS TRC, my research involves a comparative analysis with other key commissions, particularly the South African Truth and Reconciliation Commission. My research explores several questions including: What are the structural constraints of these commissions? How do testimonies circulate during after truth commissions? Can alternative forms of healing and truth-telling be given a voice through national processes of reconciliation? And what are the limits of testimony in the reconciling with the past? 
Kim Stanton, University of Toronto: "Public Inquiries and Truth Commissions: Exploring Canada's Response to the Indian Residential Schools Legacy"

Abstract: When we talk about truth and reconciliation commissions we are accustomed to speaking of ‘transitional justice’ mechanisms utilized in emerging democracies addressing histories of grave injustices. Public inquiries are usually the state response to past injustice in the Canadian context. The Canadian Truth and Reconciliation Commission (TRC) is the result of a legal settlement agreement between the government, representatives of indigenous peoples who attended residential schools for a period lasting over a century, and the churches that operated the schools. Some of Canada’s previous public inquiries, particularly with respect to indigenous issues, have strongly resembled truth commissions, yet this is the first time that an established democracy has called a body investigating past human rights violations a ‘truth commission?’.

The representatives of Indian Residential School (IRS) survivors were aware of all the legal mechanisms tried previously to address the IRS legacy, and had employed some of them on their way to achieving a settlement. Yet, while seeking a forum for addressing widespread and long term abuses, the survivors eschewed the public inquiry for a truth commission to address the legacy of the schools, in addition to monetary reparations and commemoration initiatives. This suggests that a different process was needed to engender healing for survivors but also for healing relations between indigenous and non-indigenous Canadians. I will assess the TRC’s form and limits compared to the other legal mechanisms that have been employed with respect to the IRS legacy, and compared to international examples of truth commissions. I will also consider whether truth commissions have a place in the legal order of established democracies, and whether the distinction between truth commissions and public inquiries in recent transitional justice scholarship is a necessary one.
Matt James, University of Victoria: “Uncomfortable Comparisons: The Canadian TRC in the International Context”

Abstract: The Canadian Truth and Reconciliation Commission on Indian Residential Schools is widely seen as a ground-breaking novelty. As the Commission's own website puts it, the Commission is the "first mandated truth commission in a G8 country." The main argument of this paper is that the circumstances surrounding Canada's truth commission are not quite as novel as they might appear. The commission is taking place while the basic regime that committed the wrongs is still in power; there was considerable societal complicity in the wrongs; the country's major faith groups were involved; the wrongs took place over an extremely long period of time; the commission has been given a weak mandate, with little investigative or fault-finding power. Several of these basic background factors put Canada in the company of countries like Uganda and Zimbabwe: countries where there was little or no appetite on the part of power-holders for a thorough accounting of wrongs done, where the commission was established primarily for reasons of image and expediency, and where the commission largely failed to promote democratization. This paper will explain these comparisons, offer a broader interpretation of what they appear to mean, and suggest, in this light, what the doings of the Canadian commission appear to suggest for Canadian democratization thus far.

10:15-11:45(breakout)

Culture and Language (F301) 

Chair: Robinder Sehdev, Nipissing University

Jules Koostachin, Ryerson University: “Remembering Inninuwon: The Cree Language, The Language of the Human Beings”
Abstract: Cree is spoken in several communities across Canada, although considered most preserved; it too is at risk of disappearing. Cree is the vehicle for carrying forth the traditional Indigenous knowledges, customary laws, identity, spirituality, as well as the arts, which is all encompassing. Inninuwon holds the sacred stories, ceremonial practices and the ancient teachings of the land.

Unfortunately, in both the rural and urban Cree communities less people are using the language to communicate, which poses major challenges for our future of the Inninuwak. With growing and changing perspectives towards what constitutes Cree identity comes new ideas and approaches in dealing with the matter. Overall, the research will also explore the importance of self-representation by regaining control over mass media representation of Indigenous culture and practice. It is inevitable that modern techniques will be utilized in sustaining Indigenous languages and traditional knowledges.

Using the medium of documentary film, my research will explore both the urban and rural Cree experiences in relation to maintaining Inninuwon for adjacent generations. My presentation discusses the social, and personal process of remembering Inninuwon in both an urban and rural environment, in hopes of mending the gaps left behind by a cultural genocide. It has taken a journey like this to promote change and inner growth; the goal of the journey is to sit with my mother, a survivor of the Residential School system and have our very first conversation in Inninuwon, the language of the human beings.
J’net Cavanaugh, Association for Native Development in the Performing and Visual Arts: “Empowering Indigenous Communities with Oral Teachings”
Abstract: Canadian history minimizes and justifies government and church driven social engineering tactics that were applied through forcibly removing generations of Aboriginal children into residential school, foster care and adoption systems. The truth behind centuries of erasure must be known and the stories told to the Truth and Reconciliation Commission must be gathered with care, love and concern. Indigenous researchers and community development workers must come forward with culturally sensitive ways to honour gathering difficult truths and support entire communities through this with Indigenous methods. 

While researching how Nuu-chah-nulth culture and experience promote healthy relationships I designed a creative Indigenous methodology called Cha chim hey aqulth-go the right way in my Nuu-chah-nulth language to validate oral teachings as research data. In English it is called Creative Action Circles for other researchers to understand in theoretical terms as a new social science research methodology designed to strengthen cultural identity. This way of gathering oral teaching insight, designed with twenty years of counseling experience, seeks to be mindful of activated emotions using culturally informed safeguards to support participants. 

Cha chim hey aqulth-go the right way is an Indigenous Creative Action Circle Research Cycle designed to extend initial dialogue into creative expression by training Creative Action Ambassadors to respectfully and anonymously retell insights from a grassroots perspective. As a methodology, Creative Action Circles emphasize the exchange of cultural information and knowledge between the researcher and participants, building a collaborative final presentation that conveys the results of the research in a traditional medium. 

This methodology is an inclusive approach that empowers participants to find modern relevance for cultural knowledge and requires preparing Creative Action Ambassadors to make a final presentation through creative skill development, public speaking, storyboards, events-planning and personal wellness plans based on the oral teachings gathered. Analysis involves designing a Creative Action Map to synthesize oral teachings and detail areas of action the community can undertake and synchronize with ongoing or future initiatives to strengthen cultural identity and Cha chim hey aqulth-go the right way.


	11:45 – 1:15
	Lunch (on own)


	1:15 – 2:45(breakout)

Trauma, Health and Healing (A226)

Chair: TBD
Peter Menzies, Centre for Addiction and Mental Health: “Intergenerational Trauma and Aboriginal People: A Critical Perspective”

Abstract: This topic will examine how historical and current public policy have impacted Aboriginal peoples across Canada not just from a political or economic or culture perspective, but from a psychological point. The topic will present research, theories and models from an intergenerational framework and how understanding of Aboriginal issues must operate from this premise. Issues such as the residential school syndrome as well as split feather syndrome will be explored. Understanding and working from an intergenerational perspective is essential to any processes, including healing and reconciliation. Healing would also define as how an Aboriginal feels about himself or herself as an Aboriginal person, their family, and community. Whether they are traditional or non-traditional or spiritual also needs to be considered. 

Aboriginals have been confronted with historical and current challenges, including racism, discrimination and other social barriers preventing them from achieving their personal goals and aspirations. Lack of employment, adequate or appropriate housing food and or lacking in the social determinants of health contribute to the process of intergenerational trauma, which must be included in any discussion of self-determination or healing.
Robin Antone, Fireweed – Rites of Passage, Union of Ontario Indians
Robin Antone will speak of his experiences as a counsellor at Fireweed—Rites of Passage.
1:15 – 2:45(breakout)

Justice (F210)

Chair: Jim Frideres, University of Calgary

Dale Turner, Dartmouth College, “On the Idea of Reconciliation in Contemporary Aboriginal Politics”

Abstract: The purpose of this chapter is to show that the IRSTRC fails to incorporate the inherent right of Aboriginal self-government into its mandate, which means that the government’s idea of reconciliation does not place Aboriginal nationhood at the center of renewing the legal and political relationship. The idea of reconciliation focuses on resolving historical injustices in order to heal “unhealthy” Aboriginal communities, whereas the idea of renewal, especially as it is understood since the Royal Commission on Aboriginal Peoples’ Final Report in 1996, is explicitly a political project: reconciliation attempts to heal Aboriginal peoples and communities – renewal attempts to implement the nation-to-nation political relationship.
Jennifer Llewellyn, Dalhousie University, “The Relationship Between Truth and Reconciliation: Bridging the Gap”
Abstract: As the Indian Residential Schools TRC begins its work, it must figure out how to navigate the complex and difficult road of “truth” and map a course toward reconciliation. In doing so, it will face the substantial challenge that others who have travelled this path before have encountered: bridging the gap between truth and reconciliation. This paper suggests that restorative justice and the relational approach it represents may provide a conceptual and practical bridge for the commission to travel along the road from truth towards reconciliation. The principles and practices of restorative justice provide important direction and guidance for the journey upon which the commission has embarked. Through this relational lens this paper considers the possibilities, opportunities, and challenges for the IRS TRC as a potentially restorative institution.
Jane Dickson-Gilmore, Carleton University, “Truth and Reconciliation in the Indian Residential Schools Program: Lessons from Community Justice”
Abstract: Efforts to redress the legacy of Indian residential schooling hold at their heart the Truth and Reconciliation Commission, which is intended to offer Aboriginal survivors, their families and communities an opportunity to heal and move forward through truth-telling. As a form of restorative justice, the IRS TRC can be expected to offer many of the strengths of community justice, but also to encounter the myriad of challenges faced by such initiatives as community conferencing, sentencing circles and similar forms of locally-defined and administered conflict resolution processes. This paper will attempt a prognosis for healing offered by the TRC, based on ‘lessons learned’ from community justice and select international experiences with restorative processes. As such, it will engage such issues as the impact of community on community justice and the fragile nature of truth and its telling.



	2:45 – 3:15
	Coffee Break (Front Hall outside F213 Theatre)



	3:15- 4:45 (breakout)

Institutionalizing Truth: Comparative Perspectives II (F210 Fedeli)

Chair: Rosemary Nagy, Nipissing University
Franklin Oduro, Carleton University: “The Limits of Truth Commissions: Informing the Canadian experience with comparative lessons from Nigeria and Ghana.” 
Abstract: The truth commission mechanism (TC) has gradually become a familiar tool for taking stock of crimes, particularly human rights abuses of the past, to promote accountability and redress in the wake of state violence. It has become an instrument of memorializing painful political past and its related accountability. Its proliferation around the globe appears unyielding. Yet, there are limits to the extent TCs are able to effectively deliver its values such as justice, discovering the truth, promoting healing and reconciliation. Based on comparative experiences of TCs in Nigeria (established in 1999) and in Ghana (2002) to investigate human rights abuses committed by past military regimes, this paper seeks to highlight lessons to inform the Canadian TC for the Indian Residential Schools. In particular, it presents the experiences of post TC manifestations in these two countries, and demonstrates that expectations of victims wane if there is the absence of government and stakeholder commitments to continue with the process by implementing, in a meaningful manner, recommendations produced in the TCs’ reports. 
I suggest in this paper that while the TC operations-collecting victims’ testimonies and conducting hearings-may have generated high hopes for victims in these two countries for the possibilities of healing and reconciliation, the aftermath of the exercise dimmed these expectations. The non-implementation of any of the recommendations in the Nigerian case and the partial implementation in the Ghana case had made the TC projects in these countries less meaningful to the victims. I conclude the paper by offering three key lessons from these experiences to inform the Canadian TC. While noting that context matters and that Canadian TC may be different from others, the underlying principles inherent in TCs are the same everywhere. Thus, the need to secure, in advance, government commitment and political will to implement the recommendations, no matter how unpleasant they are; the need to acknowledge beforehand that this exercise may not, necessarily, disclose the full and complete truth about the incident; and above all the need for the TC to manage victims’ expectations way before the conclusion of the process, may be useful lessons to consider.
Joanna R. Quinn, University of Western Ontario: “What Can the Indian Residential Schools Truth and Reconciliation Commission be Expected to Do?”
Abstract: The Indian Residential Schools Truth and Reconciliation Commission was created as required by the controversial Indian Residential Schools Settlement Agreement (2006). The process followed years of conflict and dispute between aboriginal individuals and communities and the Government of Canada, as well as the United, Anglican, Presbyterian and Roman Catholic Churches. At issue had long been the acknowledgement of the abuses perpetrated against individuals, and, consequently, against the families and communities from which those individuals were taken, all which took place under the Indian Residential Schools system. The difficulties and delays which the TRC has subsequently encountered reflect the dissonance in the positions taken by various stakeholder groups over past decades.

Although the Indian Residential Schools Truth and Reconciliation Commission is the first of its kind to be inaugurated in Canada, there have been at least 35 similar truth commissions that have operated around the world—with greater and lesser degrees of success, it must be noted. There are significant and substantive lessons that can be learned from these other commissions.

Yet the existing scholarship on the TRC tends to focus either a) on the interactions and failures of government and churches in safeguarding against the kinds of abuses that were tolerated and/or b) anger at those same institutions for failing to address these abuses earlier on. Both of these foci emanate from within the situation itself. What scholars of the Canadian TRC have so far largely failed to address is the abilities and limits within which truth commissions may operate. That is, scholars themselves as well as the broader population have broad expectations for what the TRC will be able to accomplish, many of which are quite impossible, based on the design and mandate of the TRC. And so this paper proposes to consider how the Indian Residential Schools Truth and Reconciliation Commission will be carried out, by considering both its mandate and the “political” problems that have befallen it to date, as well as the broader questions with which all truth commissions are eventually forced to grapple, including issues of testimony, legal framework, compelling testimony, and so on.

3:15- 4:45 (breakout)
Apology and Reconciliation (A226)

Chair: Nadine Changfoot, Trent University
Thohahoken Michael G. Doxtater, McGill University: “The Apologia Canadiana lessons for an Indian Boarding School Apologia Americana”

Abstract: The Apology offered by Canada produces a new diction to describe Canada's relationship with Indigenous Peoples. The word "Indian" has now been replaced with "aboriginal" serving to "kill the Indian" in a legislative sense. This review of the apology sets the apology within a context of the Indian termination policy put into action in 1857, enacted further in the 1920s, revived in the White Paper of 1969, and again through the First Nations Governance Act proposals of 1992 and 2000. Closely inspected the apology now includes collateral victims as well as the direct victims of the schools. Within this context Indigenous Peoples influence a future US apology for Indian boarding schools to treaty Indians that would pose a striking contrast to Canada's apology to incorporated aboriginal non-government agencies on June 11, 2008.
Ravi da Costa and Kat Lapointe, York University: “Placing Reconciliation: Community-based possibilities for commemoration and education”
Abstract: In this paper, we consider the Truth and Reconciliation Commission’s (TRC) hopes to respond to the history of the Indian Residential School (IRS) system by focusing on the possibilities of place-based approaches to the community truth and reconciliation events set out in the TRC mandate. In part, our paper is motivated by concerns about the difficulties of achieving meaningful forms of reconciliation in the very large and diffuse context of the nation. By contrast, local and place-based processes of commemoration and reclamation create educational and dialogical opportunities for restoring relationships within fractured communities. 

In conjunction with the documentation and acknowledgement of Aboriginal peoples’ experiences of the IRS system, the TRC will support a process of reconciliation through public education, engagement, and commemoration. The TRC plans to host seven national events, but also to “support events designed by individual communities to meet their unique needs.” As well, a Commemoration Initiative will fund “activities that honour and pay tribute in a permanent and lasting manner to former IRS students.” Our presentation will explore how both place-based events as well as permanent memorials can create a dialogical space for educational activities within the community. We explore how activities funded by the TRC and the monuments funded by the Commemoration Initiative can work together to provide a basis for improving localized relationships between Aboriginal and non-Aboriginal communities.

The paper surveys existing literature on place-based reconciliation projects and conducts comparative analysis of place-based commemoration and education projects. Case studies will include the reclamation and transformation of formerly oppressive institutions, such as jails and mental asylums, as well as several instances of Residential Schools in Canada. Though the work of the TRC has barely begun, we argue that it will be through such local and direct forms of encountering history that non-Aboriginal communities in particular will learn about their own history, and become accountable for their role in this healing process.


	4:45 – 5:30
	Smudging (TBD)


	5:30 – 7:30
	Dinner (provided: Canadore Dining Room,)


	7:30-9:00

	Keynote Address: Mike DeGagné, Executive Director, Aboriginal Healing Foundation

“Truth, Reconciliation and Healing: A Challenge to all Canadians” (Theatre F213)


	Saturday March 6th 



	8:30
	Shuttle pickup at Hampton Inn, Comfort Inn and Founder’s House (lower res) for transportation to Nbisiing High School



	9:00-11:30


	The Intergenerational Effects of Residential Schools 
(Nbisiing Secondary School; Breakfast provided)
Welcoming remarks by Chief Marianna Couchie 
Welcoming remarks by Fran Couchie, Director of Education

Speakers:  Carol Clarke, Aboriginal Policing Unit, Ontario Provincial Police
Elaine Commanda, Nipissing First Nation, Residential School Survivor


	11:30-12:00
	Shuttle back to campus



	12:00-1:15
	Lunch (provided: small cafeteria A246)


	1:15-2:45
(plenary)
	Roundtable: Community Perspectives on Education Today (F210 Fedeli)
Chair: Ron Phillips, Nipissing University

· Chris Hachkowski, Principal, Aboriginal Programs, Nipissing University 

· Steve Styers, Director of Education, Wasauking First Nation
· Alex Armstrong, Teacher, Nbisiing Secondary School

· Ian Desjardins, Nipissing University

· TBD, Nbisiing Secondary School 


	2:45 – 3:15
	Coffee Break  (Hall outside F210)



	3:15 – 4:45
(plenary)
	Roundtable: Community Perspectives on Residential Schools (F210 Fedeli)
Chair: Chris Hachkowski, Principal, Aboriginal Programs, Nipissing University 

· Viriginia Goulais, Family Court Worker, North Bay Indian Friendship Centre
· Roger Chum, Aboriginal Learning Unit, Canadore College

· Tony Quedent, Nipissing First Nation


	4:45 – 5:30
	Smudging (TBD)


	Sunday March 7th 


	9:00-10:30 (breakout)
The Politics of Truth and Reconciliation (A224)
Chair: Joanna Quinn, University of Western Ontario

Robyn Green, Carleton University: “Healthy Citizenship: The Possibilities and Limitations of Healing through Truth and Reconciliation Commission Testimonies”

Abstract: The potential for Truth Commissions, which are designed to ‘reconcile’ the colonized subject with the colonizer state, has been met with ambivalence from both academic and activist communities (Alfred 2009; Moon 2009; Llewellyn 2008; Oliner 2008; Kymlicka and Bashir 2008). Using the mandate for the Truth and Reconciliation Commission as an entry point, my paper specifically addresses the role of public testimonies in advancing reconciliation and justice in Canada. Truth-telling and psychoanalysis are linked through the process of the “talking cure” (Freud) which requires the public and private sharing or “telling” of the stories of past traumas (Felman 1992; Herman 1992). In Canada, the proposed Truth and Reconciliation Commission can be viewed as a type of “group therapy session” on a macro scale constructed to reveal the violence and abuse suffered by Residential School survivors. Concomitant with the rhetoric of therapy, institutionalized reconciliation in Canada engenders a language of ‘healing’. I will investigate if discourses of ‘health’ or ‘healing’-- therapeutic terms that focus on individualized, event-based trauma -- adequately address colonial trauma that is inflicted on a collective. This paper also questions whether or not discourses of healing contribute to the conflation of indigeneity with a “traumatized” population (Moon 2009). The ramifications of utilizing psychoanalytic/ therapeutic discourses to frame reconciliation are threefold: there is the tendency to construct an unproductive perpetrator/victim binary that reifies colonial assumptions about indigenous peoples. These representations impede participants’ agency and justify paternalistic state policies that govern indigenous bodies through colonial policies and practices. In light of these possible repercussions, this paper asks: is institutional redress being used to produce “healthy” or “normal” multicultural citizens of Canada? In what ways does “healing” resemble a pathway to individualized psychic health? To collective reparation? To assimilation? Lastly, this paper contends that a focus on ‘healing’--although a necessary and meaningful process for many Aboriginal Residential School survivors—can be viewed as a form of immaterial reconciliation that may be used to circumvent any substantive plans for necessary structural change and material resolution. 
Nadine Changfoot, Trent University: “Indian Residential Schools Truth and Reconciliation Commission: Whose Truth? Whose Reconciliation?”

Abstract: Forums for apology, forgiveness, and reconciliation have increasingly entered the vocabulary and political terrain of social justice in the last two decades. Canada’s Indian Residential Schools Truth and Reconciliation Commission was added in 2008 to the growing list of forums. This paper will argue that the Canadian TRC demonstrates the continued political struggles between the Canadian state and aboriginal peoples.

Specifically, the paper will demonstrate that the commission itself is a site for this struggle even as it attempts to create and preserve an accurate record of events and the legacy of the Indian Residential Schools as well as educate the Canadian population of this history. The public disagreements between the initially appointed Commission Chairs over the direction of the Commission, between the Chair, the Department of Indian and Northern Affairs, and the Assembly of First Nations over the organization of the Commission, the resignation of the Commission Chair (Justice Harry LaForme) and the paralysis of the Commission in fall 2008 have been indicators of this ongoing contestation. Disclosure of the truth of the experiences of aboriginal children in Indian Residential Schools continues to be delayed; this paper will provide an explanation for these challenges through a critique of liberal theory of equality and truth. The disclosure of truth is inherently compromised manifest by the disagreements over the contested authority within the Commission that have emerged thus far and, I predict, will likely continue to come to light during the Commission’s five year mandate even with the reporting of the relatively smooth transition and functioning of the Commission under leadership of The Honourable Justice Murray Sinclair as Chairperson and Marie Wilson and Chief Wilton Littlechild as Commissioners as of June 2009. Meanwhile, the political identities of Indian Residential School survivors remain neglected and I will present the resulting social and political consequences.
Kevin Fitzmaurice, University of Sudbury: “Identity, Recognition, and Reconciliation: Confronting Denial Towards an Aboriginal Canada”

Abstract: This paper examines recent efforts in Canada towards the ‘reconciliation’ of the collective trauma of the residential school experience. With a view to the recent work of the Truth and Reconciliation Commission and the federal apology (June 2008) that requested Aboriginal forgiveness as an essential step towards improving Aboriginal – State relations, this paper will combine both Indigenous (Anishnaabe) and Western theoretical insights into the concept of reconciliation as a function of identity and recognition, honesty, healing, and the cessation of harm. Moreover, these concepts will be considered within the broader context of the inter-generational, Residential School Syndrome, colonial – postcolonial political tensions, and existing discourses on structural racism.

My fundamental question is whether or not the reconciliation and forgiveness of a collective trauma is, as an inter-culturally determined concept, possible theoretically and/or possible within the present social/political environment? And if it is not, what are the implications of the present efforts for both the State and Aboriginal people?

9:00-10:30 (breakout)
Looking Back, Reaching Forward: Policy Implications (A226)
Chair: Katrina Srigley, Nipissing University
Jim Frideres, University of Calgary: “Reconciliation for Whom? Aboriginal People and the Government of Canada”

Abstract: In 2006, the Government of Canada formally signed the Indian Residential Schools Settlement. In this agreement, the Government provided for financial compensation for those who attended residential schools, the creation of a Truth and Reconciliation Commission, a healing fund and a commemoration fund. However, the Agreement did NOT include the formal apology issued by the Government. Nearly five years later, and 15 years after the Royal Commission for Aboriginal Peoples, we have an opportunity to review the results of these public and formal events. This paper will review the impact of the Royal Commission as well as the Indian Residential Schools Settlement on Aboriginal peoples across Canada. Through an analysis of formal documents, interviews with individuals who were involved with the events noted above, we will identify what changes have occurred (or not) and attempt to provide an explanation as to why.
J.R. (Jim) Miller, University of Saskatchewan: “The Long and Winding Road to a Truth and Reconciliation Commission”
Abstract: The creation of a Truth and Reconciliation Commission raises questions. What is meant by truth and reconciliation, and what is the relationship between them? More specifically, using the language of the Call for Papers, “What do truth and reconciliation mean in light of the broader history of Aboriginal and non-Aboriginal relations…?” Partial answers to these questions can be found by analyzing the forces that brought about the Commission. 

The most persistent impetus came from First Nations political organizations, and more particularly from former Chief Phil Fontaine. He first called for a public inquiry in 1990, when he divulged publicly the mistreatment he had experienced at a residential school. First as Chief of the Assembly of Manitoba Chiefs and, later, as head of the Assembly of First Nations he pursued the objective. In the early years the emphasis of Fontaine and other leaders for a public inquiry was on creating an instrument that would uncover and publicize the truth of residential schools history for Canadians. 

The Royal Commission on Aboriginal Peoples (RCAP), which investigated residential schools as part of its wide-ranging historical survey of Native-newcomer relations, provided an example of how a public inquiry could uncover new truths about the history of schooling. A hard-hitting chapter in RCAP’s Final Report (1996) indicated that further inquiries would, indeed, uncover more truths.  

The experience of the missionary bodies that operated the residential schools in responding to litigation about residential school abuse pushed most of the churches to support an emphasis on reconciliation. Their involvement with the jarring and emotionally destructive litigation process that dominated the 1998-2005 period convinced church leaders that processes to foster reconciliation would be less harmful to complainants and more in keeping with Christian ethics than continued legal conflict.  

The failure of the litigation process by 2005 paved the way for negotiation of the Settlement Agreement of May 2006 that included provision for a Truth and Reconciliation Commission. Legal representatives of all the agencies involved in the story – former students, government, and churches – were party to the negotiations. Defining the balance between pursuing truth and promoting reconciliation remains as work the Commission itself must do. 

Jula Hughes, University of New Brunswick: “Processes of Truth and Reconciliation from the Royal Commission to the TRC”

Abstract: Achieving truth and reconciliation in the TRC process appear predicated on meeting certain expectations of fairness and justice inherent in Aboriginal and non-Aboriginal legal traditions. Both Aboriginal and non-Aboriginal stakeholders have long understood that process matters. Aboriginal advocacy in Canadian courts in regard to treaty rights has validly emphasized the importance of the process of treaty-making as contributing to or detracting from the legitimacy of treaty interpretation. In this context, the procedural decisions of the TRC, both in its establishment and in the way it carries out its mandate warrant close attention. This paper posits that a comparative approach drawing on the experience of the Royal Commission as well as international comparators, particularly the Lost Generations process in Australia, can assist in finding modes of procedural fairness and justice that will ultimately generate legitimacy of outcome for the TRC. The paper analyses the process of determining the mandate, terms of reference, appointment of Commissioners, staff and advisers and other preliminary matters as opportunities for demonstrating fairness and justice and seeks to gauge the TRC's work to date. 



	10:30-11:00
	Coffee break (Hall outside F213 Theatre)


	11:00 –12:15
(plenary)

12:15-12:30
	Roundtable:  Research Challenges (F210 Fedeli)
Chair: John Long, Nipissing University
· John Long, Nipissing University
· Jonathan Dewar, Director of Research, Aboriginal Healing Foundation

· John Milloy, Director of Research, Indian Residential Schools Truth and Reconciliation Commission
· Jim Miller, University of Saskatchewan
Closing Ceremony


